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Halochos compiled by HaRav Chaim Bleier — Translated from the Hebrew edition by R' Zerachya Shicker

Please do not
read during
davening or

Krias HaTorah

Passing Within Four Amos of Someone Davening

Kohen

1. To wash his hands. Some say if a Kohen would need to walk within
four amos in front of someone davening Shemoneh Esrei to wash his
hands, it is better to rely on the opinion that a Kohen can rely on the
netilas yodayim he did before davening if he did not lose focus of it
[nyTn non] and did not touch an unclean area (Y9 1Man).
However, most poskim agree a Kohen may walk in front of someone
davening because the washing is for a mitzva purpose (,2w9x W™
Y AN Ya1p I3IRN WM; see Issues 311 and 312 at length).

2. To go up for Birkas Kohanim. If there is no other path, a Kohen
may walk in front of someone davening to get to the front for
Birkas Kohanim, as it is a passing mitzva [n721p m1x¥n] and a mitzva
involving many people [D°277 mxn]. If there are two Kohanim, it is
also a mitzva d’oraisa (X" DWA *pO7IP NMIA).

Levi

3. To wash a Kohen’s hands. A Levi should not walk in front of
someone davening to wash a Kohen’s hands, as that is not
essential to the mitzva (84 ’yi 1 »0 2"n nYon Yw Mnx 7).

Yisroel

4. To stand in front of the Kohen. Someone by the front wall who
wants to back up to stand in front of the Kohen (27p »o 717 *>21w)
should not walk in front of someone davening for this purpose. The
same applies to those who come from all parts of the shul to stand
directly in front of the Kohen during the bracha. This is because
doing this is just a minhag, not an actual mitzva.

Giving the Bracha with Love
Nusach of the Bracha
5. The bracha ends, “nanxa Yxw 1my nx 7122 1mx1.” Many wonder:
What is the source for this wording? We do not find any other
mitzva which is conditional on being done with love, so much so
that it is part of the very wording of the bracha ( 7”7 v"> V0 WIRa
oW NPA YR, av).

Can Only Bentch All of Klal Yisroel with Love

6. Asa source for the wording of the bracha, the poskim (,n3p "o x"mn
n™) cite the Zohar which says a Kohen who does not love the
people or is not loved by the people cannot do Birkas Kohanim. A
precondition for bentching Klal Yisroel is that it has to be with love.
If a Kohen wants to bentch Klal Yisroel—which is made up of
varying stripes and types—and include everyone together, the
only glue he can use for this is the glue of unconditional love.

7. Like Aharon HaKohen. Similarly, we find that Aharon HaKohen
“loved peace and pursued peace.” That is why only he was zocheh
to have all of Klal Yisroel, not just a segment, mourn him after his
death, as the posuk says, “>x 7w’ n°a 93 oY DWHW AR NXR 15271”
("D X"7 *pd).

8. Hashem’s shluchim. Additionally, the Kohanim are transmitting
the bracha of Hashem Himself (see Issue 354, par. 2). In Birchos Krias
Shema, we also say “nanxa YxIw’ mypa 1man.” Hence, the shliach
has the force of the One Who sent him, i.e., with love for each and
every person, as every person is a child of Hashem’s.

Halachos of Birkas Kohanim—3 | Parshas Shelach 5785 356

Halachos Derived from This

9. A Kohen disliked by the tzibbur or who dislikes the tzibbur should
not do Birkas Kohanim. It is a great danger for a Kohen to do Birkas
Kohanim without love. Therefore, he should leave the shul before
1% (1"9p0 2"n V™0 277 YV, 0 P).

10. Before Birkas Kohanim, every Kohen should subdue his yetzer to
remove any hatred from his heart and take it upon himself to love
the tzibbur. The tzibbur should also take it upon themselves to love
the Kohanim (ow 2'n ,x">0 wmw). If a Kohen feels any hatred
toward even one individual in the tzibbur, he should remove it
from his heart ('a mx 1”05 N3%75 0’01 NX°W1).

Kohen in the Middle of Shemoneh Esrei

Netilas Yodayim

11. The poskim discuss whether a Kohen in the middle of his Shemoneh
Esrei who needs to interrupt for Birkas Kohanim must wash his
hands before Birkas Kohanim (a™m 'x y"ay> n>’xw). However, the
accepted minhag is not to wash in the middle of davening. If he did
not wash his hands, he can still do Birkas Kohanim and rely on the
opinion that his netilas yodayim before Shacharis is enough (0% »n
PMWXP 130 279 H93), as we mentioned (Issue 355, par. 28).

First Opinion

12. There is a machlokes haposkim whether a Kohen in the middle of
Shemoneh Esrei should do Birkas Kohanim, based on two opinions.

13. No other Kohanim. Some hold that if there are no other Kohanim
in shul, a Kohen in the middle of Shemoneh Esrei should do Birkas
Kohanim so that the mitzva will not be missed. This is because
Birkas Kohanim is d’oraisa, while interrupting mid-Shemoneh Esrei
is only an issue d’rabanan (12"po X”ana X217 177 >0 7' 1”270 NMWY).

14. He should do this by shifting slightly when the shliach tzibbur
reaches nx7; then, after the shliach tzibbur says the bracha of “ 2101
mWw,” he should stop his Shemoneh Esrei wherever he is and go up
for Birkas Kohanim; then, after he finishes Birkas Kohanim, he should
go back to his spot to finish his Shemoneh Esrei.

15. Other Kohanim present. However, if there is/are another
Kohen/other Kohanim there to do Birkas Kohanim, a Kohen in the
middle of Shemoneh Esrei should not interrupt for Birkas Kohanim,
which he is not obligated in if he did not begin moving forward at
7x1. Also, the call of “Kohanim!” is not directed at Kohanim who
are still davening Shemoneh Esrei (ow 1"aT).

Second Opinion

16. Other brachos of Shemoneh Esrei. Others argue. They hold a
Kohen should never interrupt his Shemoneh Esrei to do Birkas
Kohanim if he is up to one of the other brachos of Shemoneh Esrei
(7”0 »o ML N19YI N 1T Y"AY? 3P0 1'R). Many poskim follow
this opinion.

17. After nx7n. However, if the Kohen has finished the bracha of
nXTIN together with the shliach tzibbur, where Birkas Kohanim is
said, he can do Birkas Kohanim before oYw 0w (ow).

18. The Kohen should do this if he estimates during his tefilla that he
will reach the end of nxT1 together with the shliach tzibbur. In
that case, he should move forward slightly when the shliach
tzibbur gets to nx"; then, when he reaches the end of the bracha
of X711, he should walk up to the front to do Birkas Kohanim;
then, he should return to his tefilla afterward without getting
mixed up ("p p"0 2").
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Yisroel in the Middle of Shemoneh Esrei

After Bracha of nx7i1

19.

20.

21.

Stopping to pay attention. Many people, if they are davening
Shemoneh Esrei and reach the end of the bracha of X1 with the
shliach tzibbur and are now hearing Birkas Kohanim, pause, listen, and
pay attention to Birkas Kohanim ("X n"w 170 »0 21 nianim oorT ,RMm
0" %D RM NPT VIV WA 11,170 0 3 7197 VIV NMY X" 0 TN MMR).
Saying Amen to the bracha of Birkas Kohanim. Some poskim hold
that a person in the middle of Shemoneh Esrei, after the words
“mTnd nR179,” may answer Amen after the bracha “ my nx 7125
127x2YRw2.” They hold it is not an interruption in Shemoneh Esrei
since the bracha is related to the spot in davening he is currently
at (ow 1"awn o ,7"po 1"0). Others hold he should not answer
Amen (n”5po 7R , 0V 2"'ND , V™0 N"1).

Amen after the three pesukim. However, most poskim hold one
may answer Amen to the actual brachos of Birkas Kohanim, i.e.,
after each of the three pesukim, because he is up to that spot ( n"w
TN MY 1372N 712 '0 170 "0 1N MY VIY).

At a Different Bracha

22.

23.

Some hold that if one is at a different point in Shemoneh Esrei and
hears the shliach tzibbur reach Birkas Kohanim, he should pause, listen,
and pay attention to Birkas Kohanim since a Yisroel also has a mitzva to
receive the bracha (0w napn vVaw , oW "X N"w). Others hold one should
not pause to listen to Birkas Kohanim, and he is included in the bracha
even if he does not pause to listen (191an 15,1571 vaY N"w).

Answering Amen. Even if one follows the opinion that he may
pause, he should not answer Amen after the bracha or after the
three brachos of Birkas Kohanim, because he is not up to that
point, so it is considered an interruption (137an 1d).

Calling the Kohanim

Different Ways to Call to the Kohen

24,

25.

26.

27.

28.

We mentioned (Issue 355, par. 7) that Kohanim are only obligated to
go up for Birkas Kohanim if a Yisroel (2750 y"w) calls upon them to
give the bracha, as is seen from the Targum on the posuk of “ mx
onY,” ie., ‘Y pmre 13.” This shows that Kohanim are only
obligated to give the bracha when they are told to ('oin ,:n v
VPO 2"M "0 N"dp "o YW T AT m3). There are multiple
minhagim as to how to perform this call, as will be explained.

1P MAR *YR1 BPIYR. In some places, the shliach tzibbur says “13p1HR
131 1IMaR ,YR1” in an undertone, and then when he reaches the
word “Kohanim,” he raises his voice and calls out “Kohanim!” out
loud. With this, he calls upon the Kohanim to give a bracha (owa o
"0 X" ,”M). This is the minhag of Chassidim in Eretz Yisroel.

Others say the whole nusach out loud, as it is part of the nusach of
the tefilla. However, one should change his tone when he reaches
the word “Kohanim” to show he is not merely continuing to read
the nusach, but he is actually calling the Kohanim up for the bracha
(1"D'7 YW NY1AT YW, NODA DY P3N 2N 1IN C0Y).

Shliach tzibbur calls “Kohanim!” Some have the minhag that the
shliach tzibbur does not say 13max *p1Yx1 PR, That is only for
when there are no Kohanim to give the bracha; when there are
Kohanim, the shliach tzibbur does not say it at all ( X172 WX AY>T
ow). Instead, the shliach tzibbur waits for the tzibbur to finish
answering Amen to “mTinY X1 79,” and then he calls “Kohanim!”
It is not an interruption in the tefilla since it is for the purpose of
the tefilla (1"5po 2™n).

Someone in the tzibbur calls “Kohanim!” Some have the minhag that
the shliach tzibbur does not call the Kohanim out of concern it might
be an interruption in the tefilla. Instead, someone from the tzibbur
calls “Kohanim!” It is proper for it to be a distinguished person or
someone involved in communal affairs (21 nwyn ywn Sy ™0 Rl
>"D >0 2N NI N21WN N ,1"00 2™ Y95 07X N ,N"op "Yo).

Only Calling Two or More Kohanim

29.

The chiyuv to call the Kohanim is only when there are two or more
Kohanim. There is no chiyuv to call a lone Kohen coming up for
Birkas Kohanim, as the posuk says, “Di% 71mKx,” implying two ( y"w
oW 2"n "0). Thus, if there is only one Kohen, the shliach tzibbur
should not say 1wmax *p1Yx1 PR or the word “Kohanim.”
Instead, the Kohen should begin the bracha as soon as the tzibbur
finishes answering Amen to “mmnb% nx1 9.”

How to Lift the Palms

Lifting the Palms

30.

The Kohen must bentch the tzibbur with his palms lifted up; this is
a feature of the actual mitzva. It is called “lifting the palms” [ nx>wi
o°p>], not “lifting the hands,” implying that the Kohen's fingertips,
which extend from the palm, should also be extended upward
somewhat (n"sp »o w1 RO *>13).

Position of the Hands During Birkas Kohanim

31.

32.

33.

34.

35.

36.

37.

38.

39.

40.

41.

42.

43.

Shoulder height. The Kohanim lift their hands level with their
shoulders (20 y"w), as the posuk says (2”3,"0 x1p71), “ NX 7R XKY7
D> oY YR P’ (3"mpo 2n). This is essential—if a Kohen does
not lift his palms to shoulder height, he does not fulfill his chiyuv
("33 R IR AN).

Right hand higher. The Kohen lifts his right hand slightly higher than
his left (ow y™w), as that posuk uses the word “7,” his hand, in the
singular, hinting that one hand should be slightly higher, which
presumably means the right hand (ow a'n). Even a left-handed
person should lift his right hand higher (hv°x wx '1p). However, this
halacha of lifting the right hand higher is just I'chatchila; it is not
essential b’dieved (» mx X" 0 ™K 73 °128 NMWY).

Palms, or arms too? Some hold it is enough to just raise the palms
to shoulder height; the arms may be lower than the shoulders,
with the elbows bent (ow 711 >12% n"1w). Someone who has difficulty
lifting the whole length of his arms may certainly rely on this.
Some say the whole length of the arms must also be lifted to shoulder
height, i.e., the elbows are completely straight, not bent. The reason
is because the entire arm is called “1,” as we find with tefillin, where
the posuk says “71° Yp mX5 onw,” which refers to the arm. Thus, a
Kohan must lift his whole “7” for Birkas Kohanim, i.e., the arm too
(0™ mxn 77D 7Y*DN i DO NP 2" 17 {7 TV YIW X1).

Hands open, facing down. The fingers must be extended so the
hand is open, not closed into a fist. The palm should face down
toward the ground, with the back of the hand facing up (ow y"w).
Separate fingers to make five gaps. The Medrash (xw3 'o xmnin)
says, “He watches from the windows” — from between the
Kohanim'’s fingers; “He peers from the cracks [o°57777]” ( o> 7wi7 7w
»,72) — when they stretch out their palms. From here derives the
minhag that the Kohen must separate and arrange his fingers in
such a way that he creates five gaps, based on the posuk “0>>7n1.”
The Shechina “peers through the spaces” %1515 .

Five spaces. It should be noted that there are multiple different
minhagim as to how exactly to separate the fingers to create five
spaces (M>>IX1 T >0 719712 NBOINA AN3%73 0’51 NX’W1 1501 F101 X7).
Each Kohen should follow his family minhag. If a Kohen does not
have a particular minhag, he should do the method mentioned by
the poskim, as will be explained.

Five spaces are created by keeping two fingers touching each other;
then another two fingers touching each other, creating one space
between the two groups of fingers. Then, the thumb is held apart from
the two fingers next to it to create another space. The same is done
with the second hand, creating four spaces. Then, the two thumbs are
brought together until they are touching (0™po x"n), creating another
space between the two thumbs, for a total of five spaces.

Holding the two thumbs together. We find two ways to put the
two thumbs together to create a space between them.

The first way is to put the two tips of the
thumbs together with the bottoms of
the thumbs separated, creating a space
between them [1]. In this method, the
other spaces are facing outward,
whereas this space faces inward, toward
the Kohen'’s body; see illustration [taken with permission from the
sefer noYnd ooy NX*W1].

A second way is to bend the thumbs and
bring them together at the bent point,
such that a space is created [3] facing
outward. In this way, it matches up with
the other spaces, which also face outward;
see illustration [this is what my rebbi, R’
Shamai Kehos HaKohen Gross showed me
he does with his hands].

Calling Out the Bracha

It is a mitzva to call the bracha out to the Kohanim word by word
so that they do not get mixed up, as the posuk says, “DnY nx,”
indicating the chazzan tells them what to say (7”7 7" 77 n1>72 010
> xY). See the Kli Yakar in parshas Naso, where he explains that
the chazzan is the intermediary who brings down the initial flow of
bracha from the Source of Brachos and pours them onto the heads
of the Kohanim, who become vessels brimming with Hashem'’s
bracha. Then, the Kohanim pour them from their full vessel into an
empty vessel when they bentch Klal Yisroel.

Call out loud. The one calling the bracha should say the words in a
loud voice; there is no reason to say the words in an undertone
(2"m >nNApn VIV NV N 170 70 1N MY VIV 1MW 0" T 7010 TPRN
n"1 »o). On the contrary, calling out the brachos rouses the
Kohanim to also say the brachos in a loud voice, powerfully.
However, the one calling the brachos should not make his voice
louder than the Kohanim’s voices.




